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TRICKSTER MARRIES HIS DAUGHTER.1 

BY HENRIETTA SCHMERLER. 

The myth of the trickster who lusts after his daughter and by the 
feigning of death achieves his end is told by the North American Indians, 
with variations, over a large area, embracing the Central Woodlands, the 
Plains, the Great Basin, California, the Plateau and Puget Sound. The 
story has also been recorded among the White Mountain Apache and the 
Navajo, but in the latter it is known as a tale of the origin of the Utes, 
and as incest tales are exceedingly rare in the Southwest, we may consider 
these as sporadic occurrences in this region. It is unusual for a tale to 
have so continuous a distribution over the particular area covered by 
this myth, especially as analysis of its elements shows comparatively 
little variation in versions from widely separated tribes. The only 
surprising gap in the distribution occurs in the region occupied by the 
Kutenai, Coeur d'Alene and Nez Perce tribes, from whom no variants 
have been recorded, although the Shoshonean, Plateau and Plains 
peoples by whom they are surrounded and from whose cultures they 
have borrowed extensively possess very detailed versions. An excellent 
and representative version of the myth, recorded by R. H. Lowie among 
the Southern Ute, runs as follows: 

Sunawavi had two daughters and a son. One day he was lying down 
in a little brush lodge. It was raining and the roof leaked so he asked his 
daughters to fix it. While they were doing this he caught sight of his 
elder daughter's genitalia, which were large, and began to lust for her. 
He thought of possessing both his daughters and copsidered how he 
might do so. He went out to hunt rabbits. He found an old rabbit bone, 
and stuck it up in front of his tipi. There was snow on the ground, and in 
cleaning it from his feet he purposely stepped on the bone. He cried out 
and his family came out. His wife pulled out the bone, but he pretended 
to be sick. He continued ailing for a long time, at last he said he was about 
to die. He told his family that after his death they should move far away 
to a big village. When they were there, some visitors were going to come 
from another part of the country. One was going to ride a gray horse, 
and he was the one his elder daughter should marry. There would be 
a lot of gambling there. This visitor would stand there. He would be 
good-looking, have his hair wrapped with otterskin and carry an otter- 
skin quiver. "He is a good fellow, and if my daughter marries him she 
will never starve." He pretended to get worse. "When I die, I want you 
to burn me up. Roll me up in blankets on a pile of wood and burn me. 

1 The tragic death of Miss Schimerler, during a field trip at Whiteriver, 
Arizona, occurred while this article was in press. Her death was a loss to 
anthropology, to which she had devoted her best efforts. 
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Don't look back. If anyone looks back, someone else will die, it will bring 
bad luck." So they tried to burn him and went off without turning back. 
However, the little boy turned back and said, "My father rolled off." 
The old woman said, "Your father told you not to look back." - "My 
father rolled off." - "Well, then he is dead." 

They went to the next village and told the people about the death; 
they were very sad. After several days visitors came from different parts 
of the country and they looked out for a man riding a gray horse, but he 
did not come, until one day they espied him. "That is the young man 
your father told us about. When he gets to those lodges, we'll tell him 
we want him." He stopped in the camp and stood behind the gamblers. 
He was carrying an otterskin quiver and his hair was decorated with 
otterskin. The little boy went up to him and ran back telling his mother 
it was the man his father had spoken of. Then he was sent again to invite 
him to become the old woman's son-in-law. The boy called him, but the 
man replied, "Wait till sundown." The boy returned with the message. 
Sunawavi spoke to the sun and made him set soon. He went to the 
family, who were seated, and sat between his daughters, who did not 
recognize him. The little boy, however, nudged his mother, saying, "He 
looks like father." His mother pushed him. "Don't say that, he is dead." 
But the boy repeated, "His face resembles father's." The old woman was 
ashamed to look at him and went to bed. "Take whichever girl you 
want." He chose the elder daughter. They went to bed. In the night he 
had his will and the girl screamed. The old woman said, "What's the 
matter? When I was young, it was the same way. At first it hurts, but 
later it does not." 

The next morning the old woman asked the man to go where her hus- 
band had been in the habit of catching rats. He went off with the little 
boy. When they got to a big rat's house, the boy teased them out of the 
holes with a stick, while the man turned small, entered the holes, ate 
up the big ones inside and threw out the little ones. The boy said, "I 
think it is my father, this is the way he used to do." So he looked sharply 
and caught sight of four marks on Sunawavi's teeth. Thus he recognized 
his father. He pushed his stick into the hole and rushed home. Sunawavi 
said, "Go on teasing the rats. What is the matter?" There was no 
answer; he saw the boy running off. 

When near home the boy shouted, "That husband of yours is your 
father!" The people were scared. The old woman asked her daughter 
what her husband had done while cohabiting. She said, "He sucked my 
breast." "That's what he does with me, it is your father." She was 
furious and cut up his quiver, bow and arrows, threw them into the fire, 
and said, "Let us run away." They went up toward heaven. Sunawavi 
got home and said, "Wait for me." His wife answered, "You are no good, 
you did a dirty thing with your daughters. We will not live with you any 
more, but are going to the sky." - "Wait for me." - "No, it is too late. 
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You are going to be turned into a wolf. At sundown you will go round 
the country and cry biting your tail." Sunawavi said, "You shall be 
stars." "It is well." Thus they became the four stars to be seen in the 
evening and named Soneyan. 

The name of the daughter was Uparasyuwits, that of the boy Ivitspipin. 
The apparent presence (see Thompson, p. 304) of this myth among the 

Dene Peaux-de-Lievre (Hare) of the Mackenzie River region of Canada 
raises a number of problems, both of distribution and of the methodology 
involved in the handling of the myth. The distance between the Dene 
Peaux-de-Lievre and the Chilcotin, otherwise the northernmost outpost 
of the tale, is sufficiently great to warrant a close scrutiny and analysis 
of the story as recorded by Petitot. It is in brief as follows: 

The giant hero falls in love with his beautiful step-daughter. This 
"incestuous" conduct infuriates his wife, who tells him of her intention 
to kill him. He tells her that to do this she must pile a great heap of 
faggots on his body and burn him, as only in this way can death conquer 
him. His wife burns him according to his instructions, and remarries. 
The great stone axe of the giant has not been burned, however, and is 
soon seen by the daughter emerging from under the log under which they 
have buried the ashes of the giant. The girl tells her mother that her 
father is probably merely asleep, and not dead. The woman takes the 
stone axe and strikes the burned corpse of her husband again and again 
but cannot put an end to it. The giant wakes up full of life and promises 
in the future to act wisely. A short time afterwards he again commits 
his old crime. The woman kills him again, and burns him over again 
with such a great fire that the flames reach up to the sky. At this point 
we are told that this is the reason why before the coming of the whites 
the Peaux-de-Lievre burned their enemies, those at least who had killed 
one of them. In true trickster fashion, the giant again wakes up - the 
old woman cannot put an end to him. 

Although at first glance we seem to have here a version of our story, 
minuter analysis will prove that this is not the case. In this story we do, 
it is true, have the feigning of death, but in a very different context. 
The trickster does not do it in order to satisfy his lust for his step-daugh- 
ter, as in the Southern Ute tale, for he has already made her his mistress. 
Neither does he come back in disguise to achieve his end a second time. 
Only after he has once more been living with his family for some time 
does he repeat his incestuous conduct with his step-daughter, and, 
moreover, in his own person. The only elements which the tale has in 
common with the Trickster Marries his Daughter tale are the incest motif 
and the instructions, which the giant gives his wife, to burn him. The 
incest motif alone is too widespread to be a valid criterion as to whether 
this tale belongs to the class we are discussing. The burning element is 
likewise a poor criterion. Even though burning is not the customary 
mode of disposal of the dead in this tribe, in this very tale we are told 
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that it was formerly the custom to dispose of enemies in this fashion. 
As there is no other element in the Peaux-de-Lievre story peculiar to the 
tale in hand, we are compelled to conclude that this is merely one of the 
many trickster tales told by the American Indians, and not a version 
of the specific tale we are discussing. 

We are faced by a somewhat similar difficulty in the case of the 

apparent presence (see Thompson, p. 305) of this myth among the 
Seneca. At the end of the tale of S'hodieonskon, the evil trickster, 
recorded by Curtin-Hewitt, the trickster kills a chief and takes both his 
wives. At the funeral of the chief he pretends grief at the chief's death 
and wishes to be buried with him. This is done, and the next day some 
boys hear a voice coming from the graveyard. The people dig him up and 
the trickster tells them that he was sent back to marry the two widows. 
The people consent. It is rather surprising to find this tale listed in 

Thompson's bibliography of the Lecherous Father, as even the motif of 
incest which by definition is absolutely basic to the story is completely 
lacking. 

One difficulty that confronts the student who attempts to trace the 
distribution of this tale lies in its coarseness. Christianized tribes are 
hesitant about recounting the lewd details which characterize it, parti- 
cularly when, as it so often happens, the recorder himself is a minister 
or missionary. For example, a version of this tale, with Wisukejak as its 
hero, was recorded by Skinner among the Plains Cree, while it is 

conspicuously lacking in the Cree Trickster Tales which were recorded 
by the Rev. E. Ahenakew (JAFL 42) and which also center around 

Wisukejak. 
We have, however, a sufficient number of variants for purposes of 

analysis and comparison. The following table of the elements of the tale 
is based on thirty-three versions from twenty-seven tribes. The daughter 
as the object of the trickster's incestuous lust is not a fixed element. 
It is sometimes his niece, sometimes his step-daughter, sometimes his 
sister, and sometimes several daughters, but emphasis on the incest is 
found in all versions. Likewise, the trickster changes his name according 
to the culture area, running the gamut of trickster characters: e. g. 
Raven, Coyote, Spider, Iktomi, Wisukejak, Nanabushu, Sitconski, etc. 

I. INTRODUCTION. 

A. Trickster goes rabbit-hunting with his mother-in-law and 
kills her: Southern Paiute (i); Western Mono (I). 
For the distribution of this element, which is also found 

among some of the other tribes which enter into this dis- 
cussion, but in an entirely different setting, see Thompson, 
p. 305. 

B. Trickster sees his daughter's vulva: Southern Ute; Northern 
Shoshone; Southern Paiute (2); Kaibab; Shuswap; Thomp- 
son: Chilcotin; Wintun; Assiniboine. 
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I. When she is on the roof; Southern Ute; Southern Paiute 
(2); 

2. Trickster causes her to go on roof for this purpose: Kaibab; 
Wintun. 

C. Trickster burns the girl's groins: Chilcotin. 

I. Trickster prescribes a remedy (in the form of his own penis 
disguised under foliage in the woods): Chilcotin; Nootka. 
For the distribution of this element, which has been 
recorded in the area between Comox and Bellacoola, and 
is well-known at least as far as southern Alaska, see Boas, 
RBAE, 31, p. 707. 

II. TRICKSTER LUSTS AFTER DAUGHTER: all versions. 
III. TRICKSTER FEIGNS ILLNESS. 

A. Trickster wounds himself: Southern Ute; Northern Shoshone; 
Uintah Ute; Southern Paiute (I); Western Mono (I). 

B. -Trickster pretends to be sick; all except Southern Paiute (2); 
Dakota; Wishram. 

C. Trickster seeks intercourse pickaback. 
I. With daughters: Northern Shoshone; Uintah Ute; Serrano 
2. And with wife also: Northern Shoshone; Uintah Ute. 

a) While being carried home wounded: Northern Shoshone. 
b) While being carried to burial place: Uintah Ute. 
c) While being carried up to sky: Serrano 

After ascent of family to sky, Coyote finally prevails 
on his youngest daughter to come down and get him. 
When he is on her back he cannot keep from annoying 
her, and she throws him off her back and thus kills 
him.1 

IV. TRICKSTER GIVES INSTRUCTIONS TO FAMILY WHEN ANNOUNCING 

COMING DEATH. 

A. Burn me up: Southern Ute; Northern Shoshone; Southern 
Paiute (I); Kaibab; Uintah Ute; Western Mono (I, 2); Maidu 

(I); Serrano. 
i. House will burn down and you must go away: Maidu (2). 

B. Bury me in tree or on sticks: Arapaho (I, 2); Crow; Gros 
Ventre (I); Assiniboine; Navajo. 

I. And don t bind me: Gros Ventre (I, 2); Arapaho (I, 2); 
Crow. 

C. Bury me in the ground: Canadian Dakota; Pawnee; Shuswap; 
Thompson. 

D. Bury me under my canoe: Chilcotin. 
E. Put food with me when I die: Dakota; Canadian Dakota; 

Shuswap; Ojibwa (I); Thompson; Crow; Okanagon. 

1 The pickaback motif has a distribution of its own in this region. 
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F. Put implements with me when I die: Gros Ventre (I). 
G. Don't look back after you bury me: Southern Ute; Northern 

Shoshone; Southern Paiute () ; Kaibab; Uintah Ute; Western 
Mono (I, 2); Maidu (1, 2). 
In the Taitnepam version the point is completely lost and 
Coyote tells them to come and look at him after he is dead. 
I. Or you will be harmed: Uintah Ute; Northern Shoshone; 

Southern Ute; Western Mono (I). 
H. When I die move to another village: Southern Ute; Navajo. 
I. When I die go to your uncle: Serrano; Shuswap; Thompson. 

I. Who looks exactly like me: Serrano. 
J. When I die go to my sister: Okanagon. 

K. Reject the first suitors that come for our daughter: Northern 
Shoshone; Kaibab. 

14. Marry our daughter to a visitor that will come: Chilcotin; 
Shuswap; Okanagon; Plains Cree; Assiniboine; Dakota. 
I. On a horse of a certain color: Southern Ute; Kaibab; 

Uintah Ute; Crow; Thompson. 
2. With rock-squirrels: Northern Shoshone. 
3. With otter-skin: Canadian Dakota; Southern Ute. 
4. Making arrows: Pawnee. 
5. With white clay over one eye: Gros Ventre (I, 2). 
6. Dressed in a certain way: Navajo. 
7. With a skull: Crow. 
8. Resembling me: Wishram; Maidu (2). 
9. With a panther-skin quiver and a prairie-dog: White 

mountain Apache. 
V. FEIGNING OF DEATH. 

A. Trickster feigns death, is buried, and all instructions are 
followed: all versions except Wintun; Southern Paiute (2) - 
see explanation of inclusion of these tales below. 

B. Trickster awakes from death for a minute to tell wife how to 
apply red face paint: Dakota; Ojibwa (2). 

C. Little son looks back and sees father get away: Kaibab; 
Southern Ute; Uintah; Northern Shoshone; Western Mono 
(1, 2). 
I. Son sees father as he peers under his crooked arm: Northern 

Shoshone; Western Mono (I, 2); Uintah. 
D. Trickster strews bones and debris around burial place: 

Arapaho (2); Gros Ventre (I); Maidu (2); Plains Cree; Tait- 
nepam; Dakota. 

I. Trickster puts salmon under canoe so that they will stink: 
Chilcotin. 

E. Trickster tells coyotes to pretend to have eaten the corpse: 
Assiniboine; Gros Ventre (I, 2). 
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VI. RETURN OF TRICKSTER. 

A. Trickster returns to family in disguise: Western Mono (2); 
Maidu (2); Assiniboine; Uintah Ute; Southern Paiute (I); 
Navajo; Shuswap; Chilcotin; Dakota; Canadian Dakota; 
White mountain Apache. 
I. With one eye covered: Pawnee; Arapaho (I, 2); Gros 

Ventre (I, 2). 
a) With clay: Arapaho (I, 2); Gros Ventre (I, 2). 

B. Trickster transforms natural objects into apparel or men, and 
canoe: Shuswap; Chilecotin; Okanagon. 
I. Through defecation: Chilcotin; Okanagon. 

For further instances of this element in tribes on the North- 
west Coast, see Boas, RBAE, 31, p. 579. 

VII. TRICKSTER MARRIES DAUGHTER AND HAS INTERCOURSE WITH HER: 

all versions except Western Mono (I), where he is forestalled by 
his son, and Ojibwa (I, 2), where he is forestalled by the girls 
themselves. 

VIII. DISCOVERY OF TRICKSTER. 

A. Little son discovers trickster's identity. 
I. By general resemblance: Southern Ute; Dakota; Canadian 

Dakota; Pawnee. 
2. When boy goes rat or sqirrel catching with trickster: 

Southern Ute; Uintah Ute; Northern Shoshone; Southern 
Paiute (I); Kaibab; Maidu (2). 
In the Plains Cree version the trickster goes off to hunt 
with his own son calling him brother-in-law-but here the 
point of the hunt, the recognition, is completely omitted. 
a. By looking at him through a hole in the rock: Uintah 

Ute; Southern Paiute (I). 
b. By recognizing marks or holes on trickster's teeth: 

Southern Ute; Northern Shoshone; Uintah Ute. 
3. By scar: Crow. 

B. Sister discovers trickster's identity: Assiniboine; Tait- 
nepam. 
I. By his speech: Taitnepam. 

C. Daughter-wife discovers trickster's identity: 
I. By general resemblance: Pawnee; Assiniboine; Serrano. 
2. By wart on his head: Northern Shoshone; White Mountain 

Apache. 
3. By scar: Gros Ventre (I, 2); Maidu (I, 2). 
4. By clay falling from his eye: Arapaho (I, 2). 
5. By the smell of the son she bears to him: Western Mono (2). 
6. By finding coyote hair around her groins: Okanagon. 
7. While hunting for lice on his head: Maidu (I, 2); Plains 

Cree; Chilcotin; White mountain Apache. 
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D. Wife-mother discovers trickster's identity. 
I. By absence of him or his bones from his burial place: 

Navajo. The neighbors discover it in this manner among 
the Taitnepam. 

2. By his yellow thighs: Dakota. 
3. By general resemblance: Maidu (I). 

E. Mouse acquaints the girl with trickster's feigned death: 
Ojibwa (I, 2). 

IX. FLIGHT OF FAMILY. 

A. Family ascends to sky: Southern Ute; Southern Paiute (I, 2); 
Kaibab; Uintah Ute; Northern Shoshone; Serrano; Ojibwa (2). 
I. Members of family become stars: Southern Ute: Southern 

Paiute (1, 2); Kaibab; Uintah Ute; Serrano. 
For the distribution of the escape to the stars element, 

see Thompson, p. 292. 
2. And leave sounds behind them: Kaibab. 
3. Trickster discovers that he is talking to himself: Uintah 

Ute. 
4. Dialogue between trickster and his wife in the sky: Uintah 

Ute; Kaibab. 
5. Child wishes trickster to look up: Kaibab; Uintah Ute; 

Southern Paiute (I, 2). 
6. Trickster names them: Southern Paiute (I, 2); Uintah Ute; 

Kaibab. 
B. Counter-trickery and flight of girls: Ojibwa (I, 2). 

X. PUNISHMENT OF TRICKSTER. 
A. Trickster is turned into a wolf, dog or coyote: Southern Ute; 

Kaibab; Crow; Uintah Ute; White Mountain Apache. 
B. Trickster is beaten : Arapaho (2); Gros Ventre (2); Wintun. 
C. Trickster is driven away; Western Mono (2); Plains Cree. 
D. Trickster is killed: Dakota; Canadian Dakota; Pawnee; 

Serrano: Western Mono (I); Wintun. 
E. Trickster runs or flies away: Gros Ventre (I); Crow; Assini- 

boine; Wishram; Northern Shoshone: Thompson; Taitnepam; 
Shuswap; White Mountain Apache. 

XI. DUCK AS DOCTOR: Southern Paiute (2); Northern Shoshone. 
In the Southern Paiute version the trickster thrusts an extra 
penis into his daughter's vulva and thus makes her sick. Duck 
finally consents to doctor the girl and sends the trickster off on a 
false errand. During his absence Duck extracts the penis and 
cooks it in the ashes. The escape to the sky then takes place. Then 
the trickster takes the cooked penis out of the ashes and eats it, 
only to discover its real nature when he is half way through. 
In the Northern Shoshone version Duck marries the trickster's 
daughters after the trickster's flight. One gives birth to a little 
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girl. The trickster returns as an old man and fondles the baby. 
He secretly leaves his penis in her vagina and thus makes her sick. 
Duck gets Hummingbird to suck out the member, which is then 
burnt in the fire. The escape to the sky then takes place. The 
point made in the former version concerning his eating of his own 
member is lost, as he finds a deer's head in the ashes and eats it. 

XII. MORAL DRAWN AT THE END OF THE STORY: Crow; Dakota; Pawnee; 
Maidu (2); Wishram; Southern Ute. 
A. Wickedness of incestuous conduct emphasized: Crow; Dakota; 

Maidu (2); Southern Ute; Navajo; White Mountain Apache. 
B. Trickster responsible for incestuous deeds of later generations: 

Wishram; Dakota. 
C. The tale is told to teach the young men that when they marry 

and have children they should never think of marrying their 
own children, for it is wrong: Pawnee (Dorse's note). 
Although it is only in the above versions that the attitude 
towards the trickster is given verbal expression, the moral 
judgment on his act is very adequately expressed in the 
punishment meted out to him in the other versions. In several 
versions, however, e. g. Maidu (I); Assiniboine; Plains Cree, 
the whole incident is treated as a good joke, and the trickster 
runs away laughing or hears others laughing. 

As the feigning of death is lacking in the Wintun and Southern Paiute 
(2) versions, and as this is one of the basic elements of this particular 
incest story, it is necessary to justify their inclusion in the above analysis. 
The Wintun story is in brief as follows: A man and woman have two 
little daughters. The woman dies and the man buries her in such a manner 
that he can continue to have intercourse with the corpse. He tells his 
daughters not to go to the grave as the spirit which killed her might harm 
them (similar to IV G I). When the corpse decomposes the old man 
covers the hole with mud. The two girls reach puberty and the old man's 
lust is excited by them (II). He plans how to obtain them. He sets the 
house on fire and pretends to be asleep. He has them climb up on the 
roof to extinguish the fire (I B 2) and tells them to spread their legs apart 
(thus the better to see their privates). He pretands to be ill (III B). He 
tells each daughter in turn to step upon him, alleging his belief in the 
medical efficacy of this act, but really to get a better view of their 
privates. At the end of the winter he tells them to go to the north where 
they will find a killer of deer, whom they shall marry (similar to IV L). 
They are unwilling to leave him, but are finally prevailed upon. As soon 
as they leave he becomes strong (similar to disguise motif, VI A), picks 
up the house in his arms and carries it to the place at which they are 
going to stop. They arrive and he marries them both (VII). After a few 
days he bids them return to see their father. They both leave, and he 
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quickly lifts the house back to the former site. Then he becomes old and 
lies on his bed at the edge of the fire. They come home and tend him for 
several days, until he bids them return to their husband. This incident 
is repeated several times. But one time he is too slow in bringing the 
house back and the girls see someone carrying the house. They run in to 
see who it is and discover that it is their old father, who is lying there 
with ashes all over his face (VIII C I). Furious at the deception, they beat 
him to death (X B, D). Then they go away and are transformed. Several 
variants of this story are given, but the plot remains essentially the same. 

Here we have the incestuous lust of the trickster father for his daugh- 
ters, the roof and vulva episode, the feigned illness, the instructions as to 
whom they should marry, the trickster's disguise, the father's marriage 
to the daughters, the discovery of the trickster's identity by the daughters 
and the revenge taken on the father. To omit this story from a list of our 
variants because the feigning of death is missing would be pedantry of the 
worst sort, as it is quite evident that despite this important omission we 
have here the psychological setting and the plot sequence which character- 
ize the various versions of the Trickster Marries his Daughter tale. 

The second version of the Southern Paiute tale is more similar to that 
of the Northern Shoshone than to the first version of the Southern 
Paiute. It is not a complete rendering of the tale of the trickster who 
marries his daughter, but contains a number of elements common to the 
version recorded among the Northern Shoshone. We have here the 
trickster catching sight of his daughter's vulva (I B) while she is on the 
roof (I B I) and lusting after her (II), the insertion of his penis into her 

vagina (a modified form of VII), the necessity for a doctor, the coming 
of Duck as doctor (XI) and the incident of the cooked member, the flight 
of the family to the sky (IX A) and transformation into stars (IX A I), 
the wish that the trickster look up (IX A 5), and the naming incident 

(IX A 6). Since this version has so many of the elements common to 
other versions of the tale, and as it is found in the very heart of our 
distribution, we may conclude that it is indeed a Trickster Marries his 

Daughter tale but that it has suffered one of those peculiar metamorphoses 
which the student of myth must nevertheless take into account. 

A somewhat similar process has been at work in the case of the Kaiyam 
tales recorded by Hill-Tout and Prof. Boas among the Stseelis and 
Lillooet of the lower Fraser River. Hill-Tout's Lillooet version is as 
follows: Kaiyam, an old woman, makes two girls out of the soft-roed 

salmon.1 They grow up. One day Kaiyam becomes sick (III B) and tells 
the girls what they must do when she dies. She tells them to put her 

paint, stone hammer and wedge, spear and basket, paddle and canoe and 
fisher head-band with her when she dies (IV F). In four days she dies and 
the girls follow her instructions (V A). The next day a visitor comes, 

1 This motif has a distribution of its own in this region. 
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and they do not know that it is their grandmother in disguise, merely 
shamming death (VI A). They prepare a meal for him, but being in 
reality a toothless old woman he cannot chew his food and hides his 
face with his blanket when he spits the roots out. When he stands up 
the roots drop and the girls are at a loss to explain why he has not 
eaten them. That night the visitor has intercourse with both girls (VII), 
using the pestle and hammer as male genitals. When the girls discover 
the next morning that their genitals are swollen they suspect Kaiyam 
and decide to tickle the man that night in order to force him to open 
his mouth. They tickle Kaiyam until she opens her mouth and confesses 
her identity (VIII C). The girls then tickle her to death (X D). 

Here we have all the salient elements of the Trickster Marries his 
Daughter myth: the lust for the daughters, the feigning of sickness and 
death, the instructions prior to death, the return in disguise, the marriage 
to the daughters, the unmasking of the trickster by the daughters, and 
the punishment of the trickster. Even the feeling of shame associated 
with illicit intercourse and present in most incest stories is recorded by 
Prof. Boas in his Lillooet version, which concludes with: "the girls were 
so ashamed that they ran away." Although, due to the inverted sex of 
the trickster, this story cannot be actually classed with our authentic 
versions, from the point of view both of plot and of distribution (the 
Lillooet are geographically situated between the Thompson and the 
Okanagon, both of which tribes have complete versions) a direct connec- 
tion must be assumed. 

Note: According to Michelson (JAFL 30, 492), our myth is found 
among the Peoria Indians, although in the paper cited he gives no 
version of it. 
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